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SERMON NO. XVII. 


Revelation, v. 5.—And one of the Elders saith untome, Weep 
not; behold the Lion of the tribe of Juda, the Root of 


David, bath prevailed to open the book, and to loose the 
seven seals thereof. 


Men of all religions have acknowledged the sublimity 
of many parts of the book of Revelation. It appears to 
bear the stamp of authority, and to carry with it much 
internal evidence of its truth. Yet some circumstances 
contribute to give it a character which but partially 
attaches to any other book in the Bible. With the title 
of a Revelation, it seems in many instances abstruse 
and obscure; and with the professed design of “making 
known the things which were to be hereafter,” it is 


thought by many,’ to need a new revelation to explain 


it. No book has more excited the sarcasms of the eppo- © 


sers of revealed religion, and none has more puzzled 
Christian commentators than this. The cause of divis- 
ion of opinion upon this book is probably to be found 
in the minds of those who have undertaken to explain it. 
Their scheme of interpretation has not been sufficiently 
general and comprehensive, and their standard of ex- 
plication has been too low, and their principles too nar- 
row and local, to enable them to agree among themselves, 
or afford instruction to others. Without vainly pro- 
fessing to understand all of this book ; humbly confess- 
ing that it embraces much which we do not at present 
comprehend ; and avowing our opinion, that many pre- 
dictions will never be understood till their fulfilment, a 
fact, whieh preceding Scriptures recognize ; we under- 
take to offer some views of the passage before us; and 
we apprize you of the circumstances under which we 
attempt its discussion. Some of these circumstances 
will undoubtedly appear unfavorable to this attempt ; 


and unpromising of success. For how shall we succeed 
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while so many others have failed ? It may be proper to 
say, that we intend to adopt rules of interpretation that 
we consider large and comprehensive ; we mean to test 
the passage by acknowledged facts ; and avail ourselves 
of a principle which has already been suggested, and 
froin which we expect some assistance. If it is true 
that some scriptures cannot well be understood till their 
fulfilment; this scripture may well be considered of 
that number, and we have reasons for believing that 
the period of its accomplishment has arrived. These 
are the general grounds on which our investigations 
will be condueted. 

“And I saw in the right hand of him that sat on the 
throne, a book, written within and on the back-side, 
sealed with seven seals.”” The imagery here introdu- 
ced, though august and sublime, representing the throne 
of the eternal kingdom and him who sits upon it, is 
nevertheless exceedingly communicative. What object 
could be more proper to represent the deep and secret 
counsels of divine wisdom, than a book, closed and “sealed 
with seven seals?” “It was written within,” but who 
was the wiser for its pages? It was written upon the 
back side; but who ever became a renowned scholar, from 
reading the title of a book ? Say that this book contain- 
ed the wisdom of everlasting ages; yet the world has 
reinained ignorant of its contents, and so must remain, 
till its author unfolds them, in the way best suited to 
the designs of his benevolence. “And I saw a strong 
angel proclaiming with a loud voice, who is worthy to 
open the book, and to loose the seven seals thereof? 
And no man in heaven nor in earth, was found worthy 
to open and to read the book, neither to look thereon.” 
The highest dignitaries of church and state, the civil 
and ecclesiastical powers, which are frequently denoted 
in scripture by “heaven and earth,’ have labored un- 


successfully to develope the counsels of God. “He hold- 
éth back the face of his throne, and spreadeth his cloud 
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upon it. His judgements are a great deep. Clouds 
and darkness form the pavilion of the Most High.” 
“Who hath known the mind of the Lord??? By these 
scriptures we ascertain a fact, of fundamental impor- 
tance to our present subject, and one which synchroni- 
zes to perfect exactness, with the figures which we have 
introduced from the context. The “sealed book” rep- 
resents the vast plan of heaven, embracing all its de- 
partments and all its periods, from the commencement 
of man’s existence to the consummation of his celestial 
felicity. “And [ wept much, because no man was found 
worthy to open, and to read the book, neither to look 
thereon.”? ‘The prevailing ignorance of man has proved 
the fruitful cause of sorrow. It is not a small thing, 
for beings like ourselves, to “know in this our day, the 
things that belong to our peace.” It is no small priva- 
tion, to be obliged to plod our weary way in thick dark- 
ness, to “grope for the wall like the blind,” and to be 
“shut up unto the faith,”? which cannot as yet be reveal- 
ed. O, how many parental hearts have ached and sigh- 
ed, from the fearful apprehension that the objects of 
their regard were forever expelled from divine favor ; 
that some beloved Joseph or Simeon, or more beloved 
Benjamin, was destroyed by the “roaring lien,” confi- 
ned in the prisons of spiritual Egypt, or devoted to ever- 
lasting death. How has the thought harrowed up every 
feeling of the soul, “rendering society tiresome, nourish- 
ment insipid, pleasure disgustful, and life itself a cruel 
bitter.” Remember this, and learn to appreciate the 
value of that revelation which “brings life and immor- 
tality to light.” 

We have said, and endeavored to prove, in the pre- 
ceding observations, that “the sealed book” represents 
the plan of God, while yet unfolded to mortals. We 
have shown this briefly, and generally, by marking the 
correspondence between the sign and the thing signified. 
We shall now go into the discussion of a few particn- 
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lars, which will more illustrate and better support the 
doctrine of the text. This doctrine may be stated in 
the proposition, that, “the gospel alone illustrates the 
design of Deity, clears his whole scheme from obscurity; 
reconciles seeming discordancies, forbids sorrow, and 
imparts the purest joy.” “The Lion of the tribe of Juda 
hath prevailed to open the book, and to loose the seven 
seals thereof ;”? therefore “weep not.” 

First. Nature is incompetent to a full explanation of 
the purpose and scheme of Deity. It is net always 
adequate to the task of explaining itself; much less 
can it be supposed capable of unfolding other and sub- 
sequent departments of the kingdom of God. Here the 
figurative representation in the text comes again before 
us, and we shall take leave to employ it in the service 
of the subject. A book may include many chapters, 
occupied epon many topics, which yet are subordinate 
to one general subject. ‘The book is to be read as 2 
whole; and the general sense of the author, and his 
success in writing are to be judged of and decided upon, 
tauch less from the introduction, than from the sequel 
of his work. Who ever expected fully to understand, 
and perfectly to digest the works of a writer, from 
merely reading his preface ? The thing is impossible, 
and the idea absurd. Nature, or if you please, our pre- 
sent existence, is the preface te the book of God’s desigus 
and operations. We are in the first chapter, so to 
speak, of a volume, much of which is necessarily yet 
unread. We have no knowledge ef any thing anterior 
to our present existerace. Our natural senses are con- 
versant only. with natural objects; they bring us no 
information from without this visible, mundane system. 
That there is a power above us is demonstrable from 
what we perceive ; but what that power is, nature leaves 
us ignorant. Power alone may be variously employed ; 
it may be exerted to do good or evil. A dun obscurity 
rests upon the page which we now read; and we find 
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apparent inconsistencies, which our present examina- 
tion, with our present means, can never remove. Admit 
that the goodness of the Supreme power is apparent 
from natural objects and natural provisions, yet what in 
all nature, can assure us of the undiminished exercise, 
and everlasting continuance of this goodness ? We are 
situated, in this respect, like him, who would willingly, 
if he could, take in the whole sense and subject of an 
author, by consulting a few pages; but finds that to 
attain this object, he must read on, till he finds that ob- 
ject in the conclusion. The doctrine of a future life 1s 
not taught in natural objects. Philosophers have, indeed, 
discoursed upon a future state, and professed to believe 
in one; but their arguments amount to but little more 
than mere conjectures, some of which are less extraya- 
gant and more rational than others. They probably 
believed this doctrine, as men have believed many 
things since, because they desired it, not because they 
had seen it demonstrated. 

The mystery in which the present state of existence 
is involved may be perceived, though it cannot be re- 
moved by this circumstance; the unremitted search 
after felicity which we never find here, with the aspir- 
ing desire that existence may be perpetuated and im- 
proved. If man be merely the child of nature; if ani- 
mal existence constitutes the sum of his being, why 
does he not find here resources adequate to his wants? 
Yet it is so, as all experience daily proves. Man con- 
tinually pursues the objects which catch his attention, 
and they either elude his grasp, or fail of satisfying 
when attained. Survey the whole kingdom of nature ; 
contemplate the heavens with their host of luminaries, 
and the earth with its beauties, its fruits and flowers, its 
yocks and mountains, and caverns; contemplate the ocean 
in allits wonders ; and then turn thy thoughts inward ; 
survey thyself; and inquire, am I not “fearfully and 
wonderfully made,” meatally, as well as corporeally? 


















54 Christian Repository. : 


Am I thus capable of thought and reflection, thus able 
to trace effects to their remote causes, to assign the 
reasons for things? To understand the structure of the 
universe and the laws which governit? And is this 
intelligence to be, in a short time, extinguished forever? 
Nature can start difficulties which she cannot solve. 
This is one of those problems which are reserved for 
solution, in the subsequent pages of that volume, “which 
angels desire to look into.” 

Secondly. Providence is another department of the 
“sealed book.”’---The conviction of this truth has ope- 
rated with great power upon the minds of all reflecting 
men. Among sensible Christians, the inequalities ob- 
servable in the present state, the strange events which 
transpire, the enormities which are daily committed, 
and which, apparently pass with impunity, have been 
accounted as so many indications of a future state, in 
which the justice and rectitude of the divine govern- 
ment will be more illustriously vindicated. Those who 
have not enjoyed a special revelation, have, in many in- 
stances, been led to a very different result. They have 
concluded from apparent want of system, order, and 
justice, which they have discovered in the present state 
of things,that the world is the work of chance, and all its 
events entirely fortuitous. But suppose a man to be sound 
and sober-minded ; acknowledging, with all his heart 
the existence and superintendence of the Supreme Be- 
ing, yet he will see much for which he cannot account, 
gn principles with which he is acquainted; much that 
wears the appearance of disorder, and for the develope- 
ment of which he must arm himself with humility and 
patience to wait. “We know but in part, and we pro- 
phesy but in part.”” We cannot take in one view, the 
immense and complicated machinery of providence, 
containing “wheel within wheel,” and all “working 
together for good.” Itis the end, and that only, which 
divine providence has in view, and which his mysterious 
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dealings are calculated to secure, which can be consid- 
ered with complacency and joy; and it is this alone 
which crowns, and gives a worthiness to the means 
which operate to produce that result. ‘These sentiments 
are common to the scriptures. They are of a humilia- 
ting character, we know, but powerfully influential in 
producing inward peace and heavenly joy. 

Again, as it is the issue of causes and circumstances 
whieh gives them their character, so itis this alone 
which can explain their necessity and utility. The 
patriarch and his family experienced sad and gloomy 
reverses. Domestic quietude and joy are exchanged 
for the most poignant affliction. One beloved object 
is believed to have been torn in pieces by wild beasts. 
Famine presses upon them, till the other sons visit 
Egypt for relief. But there new disasters befal them. 
They are treated as spies, and constrained to leave one 
of their number as a hostage, till they bring down their 
youngest brother to present him to the lord of the coun- 
try. Who can wonder that such events, such tidings, 
such presages should fillthe beart of an old man, near 
the close of an eventfui, and adverse life, with melan- 
choly and desponding reflections? Alas! It requires 
uncommon virtue to struggle against evils coming in 
such rapid succession. It requires a larger share of 
patience, and more confidence in heaven, than men usu- 
ally exercise, to grapple successfully with enemies of 
our peace, so numerous and potent. No wonder that 
Jacob exclaimed, “all these things are against me ;” for 
here was no part of the dealings of providence that ex- 
plained itself, or that seemed to throw any light upon 
the past, or unfold the future. The book of God must 
have appeared highly paradoxical, one vast enigma, the 
solution of which, we have no reason to suppose Jacob 
expected to see, at least in the present world. This 


history, which is very briefly related, ——— the 
dealings of God in his_providenti 








eer . 











56 Christian Kepository. 


gives as some idea of the dense obscurity which envet- 
opes the divine purposes, till, as in the case before us, 
“the darkness is dissipated and the true light shineth,” 
and the sequel justifies the government of God, and his 
subjects rejoice in the manifestation of his righteous 
judgements. Thus “sorrow endures for the night, but 
joy cometh in the moruing.”’ 

Many more examples might be produced in support 
of the sentiment we are considering, but they would be 
unnecessary, and we shall omit mentioning them. The 
preceding will serve as a specimen of what we find in 
many portions of the scriptures; and it will contribute 
te impress our minds with a solemn sense of the wisdom 
and goodness of that Great Being, who suffers no scene 
of tribulation to pass without designing it in mercy, and 
controlling it by his pewer, till it closes in the greater 
good of every sufferer. Such views are suited to inspire 
the most noble and elevated feelings of which the soul 
is susceptible ; they inspire the language of confidence 
and hope ; “I will wait upon the Lord, whe hideth his 
face from me, until he plead my cause, and execute 
judgement for me; he will bring me forth te the light, 
and | shall beheld his righteousness.” 

Thirdly. The dispensation of grace explains the mye- 
teries of nature and providence. Jesus Christ is ap- 
pointed to “open the book, and to loose its seven seals.” 
Grace forms the conclusion of that volume which has 
been “written with the finger of God,” and is alone ca- 
pable of interpreting whatever has appeared obscure or 
contradictory. I state this with special reference to 
the end for which man was created, which the gospel 
alone exhibits, and to the “life and immortality” which 
it brings te ight; for in other views of the subject, we 
shall find, that even the kingdom of grace embraces 
events, which considered by themselves appear inex- 
plicable. The rejection of the Jews, and the calling of 
entiles, belong to this class and must receive its 
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interpretation from the fact, that it was the determined 
purpose of God, to unite Jews and Gentiles in one body, 
while for wise and benevolent reasons, he rejected the 
former, for a time, until the fulness of the latter should 
be brought in, when “all Israel should be saved.” 
There is evidently a connexion between this world 
and that which is to come, or the doctrine of the latter 
cannot solve the mysteries that belong to the former. 
Man seems to stand upon an isthmus of existence, con- 
templating the past and the present; but thé future lies 
involved in clouds and thick darkness ; and while this 
is the case, the events which have marked his progress 
te the present point of his being, will receive no satis- 
factory interpretation. He may believe in a Gods he 
may recognize a supreme, disposing power; bat this 
very belief may only increase his difficulties and aug- 
ment his doubts. Destitate of the light of immortality, 
we must wander at great uncertainty ; we may specu- 
late and cenjecture, bat our light will be that only, 


- which is just sufficient to “make darkness visible.” We 


shall feel the full pressure of human woe, without the 
efficient means of alleviation, and be constantly hable 
to implicate the divine government with the exercise of 
principles, and with the prosecetien of designs, at which 
reasen is startled, and the soul recotls with herrer. The 
mediatorial work of our Lord is designed to carry the 
theughts at once te the benevalent end tor which man 
Was brought inte beings ; and te present all the dealings 
ef God, as having reference to the ultimate perfection, 
holiness, and felicity of the intelligent creation ; to ex- 
hibit all preceding dispensations as completely subor- 
dinate and subservient to the dispensation of eternal 
iife; to refer all sufferings whether consequential or 
penal to this glorious state, and thus demonstrate, that 
“our light afflictions which are but for a moment, work 
out for us, a far more exceeding and eternal weight of 
glory.” 
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The ability of this exalted personage to interpret the 
divine will, by opening his “sealed book,’ is strikingly 
represented by his “seven eyes and seven horns,” the 
former expressing his wisdom, and the latter his power. 
“And he came and took the book out of the right hand 
of him that sat upon the throne. And when he had 
taken the bovk, the four beasts, and four and twenty 
Elders fell down before the Lamb, having every one of 
them harps of gold, and golden vials full of odors, which 
are the prayers of saints. And they sung a new song,” 
in which they were joined by “every creature in heaven, 
on earth, under the earth, and in the sea, saying, Blessing 
and glory, and honor, and power, unto him that sitteth 
upon the throne, and to tue Lamb forever and ever.” 

In passing this splendid scene in review, and contem- 
plating its glorious consummation, we feel the value of 
existence, we draw motives to thankfulness and love, 
from what we enjoy and from what we suffer; we are 
impressed witha sense of our elevated destiny, and 
with the importance of a constant recollection, that our 
“chief end is to glorify God and enjoy him forever.” QO 
the depth of the riches, both of the wisdom and the 
knowledge of God; who shall not fear thee, O Lord, 
and glorify thy name? for thou only art holy; for ail 
nations shall come and worship befure thee; for thy 
judgements are made manifest.” 


a 


ON THE FIGURATIVE STYLE OF SCRIPTURE. 
Ceniinued from page 46. 

$. The dress and manners of the ancients was ex- 
ceedingly different from ours. Their loose and flowing 
raiment formed a perfect contrast to the tight and inel- 
egant garb of our own time and country. A knowledge 
of this is necessary to explain many passages of scrip- 
ture. The girding up of loins is frequently mentioned 
in places which allude either to diligence in labor, or te 
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swiftness in running the appointed course. Now it is 
ebvious that a long, loose robe would be very inconve- 
hient to servants who required to have their hands much 
at liberty, and to be able to stoop with ease in the per- 
formance of their work; and also to those who had to 
move quickly, and required that their steps should not 
be impeded, nor their feet entangled by the length of 
their garments. To remedy this, they always had a 
girdle, by means of which, when they mad gathered up 
the skirts of their garment, they fastened it round their 
loins. To one who knew that he could neither work 
hor run without having recourse to this measure, how 
forcible would be such passages as these; Let your loins 
be girded about, and your lights burning, and ye your- 
selves like unto men who wait for their Lord. Gird 
up the loins of your mind, be sober, and hope unto the 
end, &c. 

It were easy to extend observations of this kind, and 
to produce other causes of obscurity in the various fig- 
ures which are employed in the pen of inspiration. The 
truth is that similar difficulties present themselves in 
all the classical productions of antiquity ; and it would 
have been a strong argument against the genuineness of 
the Scriptures, had they been wanting in that style of 
speaking and thinking which were peculiar to the times 
in which they were written. 

There is only one more remark on this subject to 
which the attention of the reader is particularly request- 
ed; and that is the difficulty of conveying the true 
import of a figure ina translation. Let the reader take 
a French book, and, regardless of the idiom of the two 
languages, and of the different class of figures, employed 
by them, let him translate literally, and how much will 
he lose of the beauty, and, in many cases, of the sense of 
the original! 

Now in the translation of the Bible, there is less lib- 
erty allowed to the imagination, and even judgement of 
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the translator, than in any other book. His business 
is not to embellish, and not even to give his own expla- 
nation of passages, but to put his reader in possession of 
the plain word of God. He must not sacrifice correct- 
ness to beauty ; he must not aim at what he thinks the 
spirit of the passage, while he neglects the letter; be- 
cause, in so doing, he may have missed its true meaning ; 
he may have mistaken the nature of the allusion, and 
then he entails#is own mistake upon posterity. But if 
he translates accurately, tho the passage may be obscure 
to himself and to his readers, yet perbaps the informa- 
tion, brought home by some traveller who has observed 
the custom of eastern nations, or the discovery of some 
book of antiquity, may throw light upon it, and enable 
us to perceive beauties which were before concealed, 
and which would have remained in darkness, had the 
translator taken the liberty which translators of other 
books are permitted to take with impunity. 

) Making then due allowance for these several circum- 
| stances, which hinder us from perceiving many of the 
excellences of Scripture, we are still constrained to 
acknowledge that there is no book that can stand a 
comparison with the Bible—none, which labors under 
such great disadvantages to the developement of its 
peculiar beauties of composition, and whh yet rises 
far above them all, exhibiting those specimens in every 
style of writing and of thinking, which are above all im- 
itation and praise. 



























































From the Introduction to the Improved Version of the New Tes- 
tament by a Society in England. 








MEANS OF IMPROVING THE RECEIVED TEXT.—ANCIENT 
MANUSCRIPTS.—VATICAN, ALEXANDRINE, CAMBRIDGE, 
CLERMONT, EPHREM. 


The books of the New Testament, having been more 
highly valued, more gencrally circulated, more atten- 
tively studied, more accurately transcribed, and more 
frequently cited, than the works of any other ancient 
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author, the Text is consequently less corrupted, and the 
means of correcting and restoring it are far more abun- 
dant, than of any other work of equal antiquity. 


1. The first and best source of materials for impro- 
ving the Text is the collation of Ancient Manuscripts. 


The early editors of the New Testament possessed 
but few manuscripts; and those of inferior value, 
Those of the Complutensian editors are destroyed, but 
they were not numerous, nor of great account. Eras- 
mus consulted only five or six; and R. Stevens fifteen, 
Beza indeed possessed two of the most ancient and val- 
uable manuscripts now extant, the Cambridge and the 
Clermont; but he made very little use of them. So 
that the Received Text rests upon the authority of ne 
more than twenty or thirty manuscripts, most of which 
are of little note. 


But since the Received Text was completed by the 
Elzevir edition of 1624, upwards of Three Hundred 
Manuscripts, either of the whole or of different parts of 
the New Testament, have been collated by learned men, 
with much care, industry, and skill. Of these manu- 
scripts some are of far greater antiquity and authority, 
than any of those upon which the Received Text is foun- 
ded ; Beza’s manuscripts only excepted. From these 
manuscripts a vast number of various readings have been 


extracted, by the assistance of which the Received 
Text hasbeen greatly improved. 


Ancient manuscripts are found to consist of three 
distinct classes, or editions ; the copies of each edition 
agreeing, in the main, in the readings peculiar to it 
The first is*the AleXandrine edition, which agrees with 
the citations of Clement and Origen in the second and 
third century. To this edition belong the Vatican, E- 
phrem, and some other valuable manuscripts; also the 
Coptic, Ethiopic, and other ancient versions. The sec- 


ond is the Western edition. It agrees with the citations 
6 
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of Tertullian and Cyprian, with the Vatican copy of the 
Gospel of Matthew, also with the Sahidic and old Ital- 
ian versions, and was in use in Africa and Italy, and 
in the western provinces of the Roman empire. The 
third is the edition of Constantinople, and is supported 
by the Alexandrine and many other manuscripts : it 
agrees with the citations of the ecclesiastical writers in 
Greece and Asia Minor in the fourth and fifth centuries, 
and itis the edition which most nearly coincides with 
the modern Received Text.* 

Ancient manuscripts are commonly written upon 
parchment. The most ancient are written in what are 
called uncial or square capital letters. In some copies 
the ink has been effaced, and the works of some later 
author have been written upon the same parchment : 
but the form of the original letters still remains dis- 
tinguishable even under the more modern writing. Ve- 
ry few manuscripts contain the whole New Testament ; 
and the most ancient are often mutilated and imperfect, 
and usually contain many corrections: but whether 
these corrections are improvements or otherwise, cannot 
easily be ascertained. 

Those manuscripts which are most ancient, and of 
the highest reputation, are, 

1. The Vatican manuscript, which was formerly pre- 
served at Rome in the Vatican Library, but is now re- 
moved to the imperial Library at Paris. The earliest 
date assigned to this manuscript is the third century ; 
the latest is the fifth or sixth. It is written in large 
uncial letters, and originally centained the whole of the - 
Old and New Testament. Some of* the las€ leaves are 
wanting. The ink in some places is faded, and the let- 
ters have been retouched by a skilful and faithful hand. 
The various readings of this manuscript were published 
at the latter end of the last century, after a very careful 


* Griesbach Proleg. sec. iii. p. 72. 
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collation by Professor Birch of Copenhagen ; and form 
an inestimab!e addition to the treasure of sacred criti- 
cism. 

2. The Atexanprine Manuscript was presented by 
Cyril, patriarch of Alexandria, and afterwards of Con- 
stantinople, to Charles the First, king of England, and 
is now deposited in the British Museum. A fac-simile 
of this manuscript was published by Dr. Woide, A. D. 
1786. It was probably written in Egypt: it consists of 
four volumes, containing both the Old Testament and 
the New, in the large uncial character. Dr. Woide con- 
jectures that it was written in the latter end of the 
fourth century; but some critics bring it down as low 
as the sixth. 

3. The Campripce manuscript, or Coprx Bez, con- 
tains the four Gospels, and the Acts of the Apostles. 
it is written veryfair, and in the large uncial letters. 


This manuscript yields in antiquity to none but. the 
Vatican, and is supposed to have been used as a public 


copy for reading in the church. Theodore Beza made 
some use of it for his edition of the New Testament, 
and afterwards gave it to the University of Cambridge> 
where itis now deposited in the public library. A 
splendid fac-simile of this manuscript was published 
A. D. 1796, under the auspices of the University, by Dr. 
Kipling. 

4. The Crermont Manuscript contains the Epistles 
of Paul; the Epistle to the Hebrews is written by a la- 
terhand. This manuscript also belonged to Beza, who 
professed to have received it from Clermont in Beau- 
vaisis, and who made use of it in his edition of the Greek 
Testament. [tis now deposited in the Imperial Library 
at Paris. It was long supposed to be a second volume 
of the Cambridge manuscript, but this is discovered to 
bea mistake. It is written in the large uncial letters ; 
and is assigned by critics to the seventh century. 
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5. The Erarem manuscript is in the Imperial Library 
at Paris. It was written upon vellum in large and ele- 
gant characters, the ink of which was effaced with great 
care to make room for the works of Ephrem the Syrian, 
a writer of some note in the sixth century. The ori- 
ginal characters are, however, in many places legible 
under the writing of Ephrem’s Works. This, which 
Griesbach calls a most ancient and excellent manu- 
script, lay for many years unnoticed, and was first dis- 
covered by Dr. Allix in the beginning of the eighteenth 
century; since which time it has been repeatedly and 
accurately examined by the learned, and particularly 
by Wetstein. The Ephrem manuscript is of high an- 
tiquity, at least of the seventh century, and probably 
muchearlier. It originally contained the whole Old 
and New Testament, but many leaves are lost; the 
rest are tacked together in great diSorder, and many 
passages are totally illegible. 

Besides these, about twenty other manuscripts, in 
large letters, of different portions of the New Testa- 
ment, have been collated, and some hundreds in small 
characters, many of which are in high estimation. But 
those described above are of the highest antiquity and 
repute, and are the only manuscripts explicitly referred 
to in the Notes of this Edition.* 


* Marsh’s Michaelis, vole ii. chap. will. sec. 6; Griesbach’s 
Smybolz Critice, vol. 1. 


The following is a copy of a letter dictated by Salmon Dutton, 
Esq. of Cavendish, since deceased, to Rev. Hosea Ballou, 
of Boston, which was written verbatim from his own lips: 
It is now published in the Christian Repository according 
to his request. The Reply was taken from the Universal- 
ist Magazine, in which both these pieces first appeared. 


DEAR BROTHER, Cavendish, May 7, 1824. 
These are to inform you of the present situation of my 
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body and mind. I have not enjoyed a well day since I 
saw you in Mr. Bowen’s office, about the 24th or 25th 
of September, 1822, which was caused by my taking a 
bad cold the day after Convention, on my way to Bos- 
ton. I have experienced but little pain during my sick- 
ness, and my mind has been very calm and clear, and 
my judgement and memory remain unimpaired. By a 
long and happy experience, I find the sentiment I embra- 
ced more than forty years ago, which was in the merid- 
ian of my life, (being now in my eighty-first year,) to be 
a good sentiment to live by, as it is a faith which works 
by love and purifies the heart; and causes the subject 
to put his trust in God. Which sentiment I obtained 
by a persevering and prayerful search of the scriptures, 
which I was induced to, by the different and contradicto- 
ry systems that were taught in the world. It was my 
heart’s desire and prayer to God, that the truth might be 
made clear to my understanding. This was all previous 
to my having any human aid. I think that the writings 
of Shippe Townshend of Boston, and a book written by 
James Relly, were among the first on the subject which 
f read, and which proved very instructive to my mind. 
{ think it was not many years afterwards when I formed 
an acquaintance with yourself; and in a short time our 
acquaintance became very intimate, and from your 
preaching and private conversation, I have received 
much instruction and edification. I am constrained to 
make mention of this from sincere and humble gratitude 
to God, for so great favors bestowed on me through your 
instrumentality. I find it is not only a good principle 
to live by, but also to die by, as it has been a great 
source of comfort in my old age, and bed of sickness. 
My meditations have been very sweet and comfortable, 
free from any fearful apprehensions of an hereafter. I 
view myself now very near my end, and if I could re- 
ceive a consolatory letter from you before I depart, 


informing me of your health and enjoyment, and sueh 
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other matter as you should think proper, it would be 
very gratefully received. 

If it should be considered, that the substance of thie 
letter should be worthy a place in your Magazine, it is 
my desire that it may be inserted soon, or in the fifth 
volume of the same. This letter being written verbatim 
from my own words, I wish to have it read in the same 
way and manner, as tho I had written it myself. 

And so I remain your sincere and loving Brother, 
SALMON DUTTON. 


REPLY. 


Boston, May 11, 1824, 
Venerable Sir, and Bear Brother, 


I return my sincere thanks for your favor of the 7th 
inst. Altho it gives me to understand that there is 
no probability of my ever having the satisfaction of 
seeing you again in this transitory world, yet it pre- 

ents me with your dying testimony in honor of that 
lessed faith, which you long since sought and found, 
and which you have ever esteemed as a most precious 
treasure. 

The opposers of this faith have often said, that it 
would do to live by, but that it would fail of giving con- 
solation in death. You, dear brother, are enabled to 
assure your friends and the world, that the doctrine 
which embraces the whole human family, as heirs of 
immortality and eternal life, which are breught to light 
through the gospel, has been a constant source of com- 
fort in life, and is now at its close, the staffon which 
you recline in peace. As you have been enabled to 
defend the truth by your life and conversation in the 
world, and also by several valuable publications, so it 
seems to be the will of God, that you should add to 
your dying testimony to all your past efforts to defend: 


and support the truth. Thanks. be to God for his good- 
ness. 
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Brother Dutton, should: this reach you while living, 
be assured that I feel desirous of presenting you with 
my dying testimony in accordance, and in unison with 
your own; for tho I may have years yet to live in this 
world, yet this communication is, nodoubt,my last to you ; 
and, in a sense, is the same as if it were my last to the 
world. We have travelled in mind in great harmony ; 
we have seen wonders wrought in advancing our pre- 
cious faith, and we have reason to rejoice with suitable 
triumph in the name of him to whom every knee shall 
bow, and whom every tongue shall cenfess to be Lord, 
to the glory of God the Father. 

My health, which was much reduced in consequence 
of a greater pressure of business, and more incessant 
labor after 1 came to this city, than even a good natural 
constitution was able to sustain without damage, has 
been, on the whole, improving for more than two years, 
and is now better than it has been for several years past, 
I have likewise the satisfaction of witnessing a truly 
wonderful inerease of rational religion and liberal prin- 
ciples. Even Orthodoxy: itself begins to borrow some 
features from liberal sentiments, not only to hide some 
of her native defects, but that she may attract attention 
by charms which are not her own.—You, my venerable 
father in Israel, can with fullest confidence say, as did 
Simeon of old, when in his withered arms he held the 
blessed Savior; “Now lettest thou thy servant depart 
in peace, according to thy words; for mine eyes have 
seen thy salvation, which thou hast prepared before the 
face of all people; a light to lighten the Gentiles, and 
the glory of thy people Israel.”” So may it please God, 
that your last moments may be as tranquil as the unruf- 
fled lake, when the soft beams of the setting sun are 
reflected from its bosom, and leave a promise of a glo- 
rious morning to come. 

Yours affectionately, 


HOSEA BALLOU. 
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From the Christian Intelligencer. 
A SKETCH OF THE LIFE OF REV. THOMAS BARNS. 


Tuomas Barns was born at Merrimac, N.H. October 
4, 1749. He lived with his father to the age of six 
years, when he went to his grandfather’s, Thomas Bar- 
ritt, of Chelmsford; soon after which his grandfather 
died, and he was under the care and tuition of his grand- 
mother and an uncle for about thirteen years. The old 
lady was a professor of religion, and one of the most 
pious women in the world. She gave him the common 
advantages of school education, and with unwearied dil- 
igence instilled into his mind the principles vf religion. 
Her intentions were to train up Thomas in the nurture 
and admonition of the Lord. Still he confessed himself 
ignorant of spiritual things, till twenty-two years of 
age, when God, who is rich in mercy, brought him from 
darkness to a degree of light, and caused him feelingly 
to say, “Bless the Lord, O my soul, and forget not all 
his benefits ; he crowneth us with loving kindness and 
tender mercies, and satisfieth us with the desire of 
every living thing.’ He was baptized, and received 
into communion with a Calvinistic Baptist church, where 
he sometimes took a part in exhortation and prayer. 

Mr. Barns was married, 1772, to Miss Mary Fietcon- 
er, of Westford, Mass. a young woman of amiable dis- 
position, and excellent talents, who was also a member 
of the Baptist society. For about ten years they regu- 
larly attended the Baptist meeting, tho not at all times 
so highly edified as was desirable, did not think of dis- 
puting the doctrine of partial election and reprobation. 
The idea ofa universal redemption had never been 
held forth at the meetings, which Mr. Barns attended, 
and he knew nothing of the doctrine, tho so fully reveal- 
ed in the scriptures, till he heard it from the lips of a 
Mr. Rich, a Universalist, whom curiosity led him to 
hear in 1782. .The subject was so candidly and fully 
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explained, and the scripture evidences for it, so express 
and numerous, that Mr. Barns could not but consider 
the doctrine entitled to some attention. He searched 
the Scriptures daily to see whether these things were 
30; and soon became convinced that his former opin- 
ions were erroneous. At length he disclosed the new 
discovered truth to his wife, who was much alarmed 
on his account, and expostulated with him, with much 
earnestness, that he should adventure the eternal wel- 
fare of his soul, by hearing such a dangerous doctrine. 
But with calmness and moderation, having succeeded 
in showing her, that if the doctrine of eternal election 
tu everlasting life, was true, none of the elect would be 
finally lost, let them attend to what meetings they 
would, and that if he was a reprobate he could not be 
saved, tho a member of a Caivinist church. He then 
proposed for her consideration, this solemn question ; 
“Can you, my dear Mary, set bounds to the love of God, 
in the plan of salvation ?? This weighty question pro- 
ceeding from a heart imbued with the love of Jesus, re- 
volved in her mind for some time, while she continued 
in prayer to God, that he would lead her by his spirit 
into all truth. Nor was her solicitation ineffectual : 
for to the astonishment of her soul, she beheld a deep 
and boundless fountain epen, for the purification of Jews 
and Gentiles. To the inexpressible joy of her husband, 
she informed him with rapture-beating heart, that she 
saw, in the rich promises of God, an incorruptible in- 
heritance for the whole posterity of Adam. It is unne- 
cessary to relate the severe persecutions, unjust revil- 
ings, and fiery trials to which they both patiently sub- 
mitted, without a wish to return evil for evil. 

Mr. Barns began to preach in the ministry of univer- 
sal grace, about the year 1784 er 5, at which time he 
resided in the State of Vermont. Four years after that, 
he removed to Oxford, Mass. where he remained two 
years ; then having an invitetion to jabor in word and 














70 Christian Repository. 


doctrine, in Connecticut, he resided in Woodstock, 
preaching alternately in several towns in that State, in 
Rhode-Island and Massachusetts. 

In 1799, Mr. Barns came to Poland, in the State, 
(then District) of Maine, and was ordained over the 
united Societies of Norway, New Gloucester, Falmouth, 
and Gray; to whom, and to brethren in neighboring 
towns, he continued to preach alternately about sixteen 
years. 

As a preacher, Mr. Barns was more instructive than 
eloquent ; tho from the mild music of his voice, the sim- 
plicity of his manners, and christian candor, he was 
heard with patience and satisfaction. The general tes- 
timony of the aged people who once attended his minis- 
try, is, that “he was a good man and a sound reasoner.” 
He dwelt much upon the infinite perfections of God, 
the impartiality of his promises, the difference between 
the law and the gospel, or the first and second cove- 
nants, and certain accomplishment of God’s original 
purpose, in the redemption of the human family. If he 
erred in his ministry, it was by bestowing teo much 
labor upon those points, without warming the heart of 
the hearer by animated exhortations, engaging invita- 
tions, and suitable admonitions. 

His conversation was sedate and profitable. And if 
he occasionally introduced an anecdote, it was done in 
a manner calculated to chastise error with the rod of 
pleasantry, or reprove immorality, tho mantled with a 
smile. In private argumentation he was peculiarly 
successful ; and rarely failed ef confounding, if he did 
not convince his antagonist. 

Being one time attacked by a zealous Arminian 
preacher, Mr. Barns wielded the sword of the spirit, 
which is the word of God, and cut him off upon every 
point; when, as a dernier resort, the preacher exclaim- 
ed, “Well, father Barns, I could fellowship you as a 
christian, if you were a praying man ; but! am told you 
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go not attend to family prayer, nor ask a blessing on 
your daily food.” “And you believe it, do you?” said 
the old gentleman. “Why yes,” was the reply; “for 
what every body says must be true.”—‘“Indeed, and 
does every body say I neglect prayer, according to the 
directions given in Matthew, chapter vi. 5th and 6th 
verses r’? After looking into his Bible and reading, “And 
when thou prayest thou shalt not be as the hypocrites 
are,”’&c. the preacher again exclaimed, “But do you pray 
as there directed ? do you pray in secret?” “Ah,” said 
Mr. Barns, “you want to make me a hypocrite, do you, 
that you may fellowship me as a christian ; for if I publish 
rt on the house-top, will it any longer be a secret ?”” 

Mr. Barns was an industrious farmer, as well as 
preacher, and like Paul, labored with his own hands, to 
support himself and family. Being a man of sound 
judgement, unimpeachable habits, and a real lover of 
his country, he was several years in succession, chosen 
Representative to the Massachusetts Legislature; in 
which appointment he did himself honor, by the faithful 
discharge of his duties. Even those who opposed his 
religious sentiments, venerated the motives from which 
he acted in every department of life. 

During the ministry of the late Francis Brown 
at North Yarmouth, (since President of Dartmouth 
College,) the venerable Tuomas Barns was present 
at an Association of Congregational ministers, and at 
the request of Mr. Brown, was invited into the hall 
where the Council convened. After passing the usual 
civilities, and making some general remarks on the 
state of religion, Mr. Brown very affably observed— 
“Well, my good friend, | am told you are trying to per- 
suade the people to believe that you and one or two 
more, are the only true servants of God, inthe District 
of Maine, and that all the learned and picus ministers 
among us are false teachers. If you consider us men of 
any influence in society, I should suppose you would, 
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even on account of the number you now see convened, 
become rather disheartened in your undertaking, tho 
you may imagine that the God we worship, is not so 
good or so powerful as yours.” 

“Indeed, Sir,’ replied Mr. Barns, “I am not ashamed 
to own that I consider myself a teacher of the truth, 
and of course all those learned and pious men, as you 
very modestly call them, who oppose this truth, are false 
teachers ; but if you wish to dishearten me on account 
of my being alone among such an influential host of 
opposers, you might have succeeded as well, by refer- 
ring to a passage in 1 Kings, 18th chapter, 17th verse 
and onward, and it would at once appear, not only that 
my prospects resemble his who said, “I, even I only re- 
main a prophet of the Lord: but Baal’s prophets are 
four hundred and fifty men ;” but if there is any differ- 
ence, sir, you perceive it would be in my favor, in pro- 
portion as forty or fifty learned men are not so influen- 
tial in society, as four hundred and fifty.” 

Mr. Barns enjoyed a good degree of health, until the 
autumn of 1814, when he was attacked with the angina 
pectoris, which, however, was not so severe as to disable 
him from preaching, as usual. When the Faculty pro- 
nounced his case incurable, he met the information with 
calmness and fortitude. He was making arrangements 
for settling his werldly affairs, and the last discourse 
he delivered, seemed to bid them a solemn farewell: 
he was found dead in the barn, reclining on some straw 
which he had been thrashing. The verdict of the jury 
of inquest was, “Death occasioned by bodily disorder.” 

He left an aged wife, and several children and grand- 
children to deplore his loss. Yes, the Rev. Dhomus 
Barns, the upright and industrious man, the good citi- 
zen, the exemplary christian and faithful minister of 
Christ, died at the age of 67 years and 2 days; and as 
in life he was universally admired, so was his death as 
extensively lamented. “He being dead, yet speaketh.”’ 
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[Selected.] 
MAHOMET. 


44s the history of this arch-impostor is but little known 
in this country, we have collected from various authori- 
ties, for the information of our readers, a brief, and, as 
we believe, authentic account of his eventful life, with a 
notice of the rise and progress of his system of religion. 
The authorities on which the statements are made, are 
the Abbe de Bouffers, Mr. Anderson, an American tra- 
veller, and an account of the life of Mahomet, prefixed 
to the tragedy that bears his name. 

Mahomet, the son of a Pagan and a Jewess, was born 
in the year of our Lord 570, in Mecca, a city of Arabia. 
His parents were of the very dregs of the people, and 
their poverty prevented their supplying him with an edu- 
cation. His childhood was consequently neglected, and 
the only things he in all probability acquired—the fruits 
of wretchedness—were abstemiousness and vigor of 
body. While Mahomet was yet in his youth, his 
parents died, and he was placed under the guardianship 
of an uncle, who employed him to go with his caravans 
trom Mecca to Damascus. The daily wants to which 
the poor are subject, ordinarily leave but little time for 
reflection ; consequently there is not much food for the 
passions ; notwithstanding every thing in active minds 
serves as a stimulant to inflame the feelings. A fortunate 
circumstance placed Mahomet inarich Arabian mer- 
chant’s house, and he dying, Mahomet, at the age of 
28 years, married his widow. By this marriage he sud- 
denly became possessor of immense wealth, which his 
master had left. 

The seeds of ambition with which he had been born 
sprang up in his heart, on obtaining this unexpected for- 
tune. At first he only proposed to aggrandize himself; 
but the spirit of conquest having seized him, he was 
chiefly anxious to fulfil this desire; however, they both 
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seemed to be worthy his pursuit, and he studied every 
way toaccomplish hisends. ‘Treason, perfidy, murders, 
sacrilege, and robbery of every description, excited in 
him no remorse. He viewed them asa greedy conque- 
rer. He trampled upon justice and humanity, regard- 
ing them only as the offsprings of weak and timid minds, 
which not being capable of great or elevated undertak- 
ings, are sensible to pity only because they feel how 
they themselves need support. He put himself at the 
head of a band of robbers, by whose aid he ravaged Ara- 
bia; the expectation of booty increased his banditti, 
and daily his dominions enlarged ; his success spread 
terror around, and very soon he became master of an im- 
mense extent of country. Mecca, and all the Jewish 
Arabs, were the first who experienced the cruel progress 
of the impostor’s faith. In vanquishing all Arabia, twice 
he besieged the city of his birth-place, some years elapsing 
between the attacks. But arms alone were not sufficient 
for the preservation of his power over a people whom he 
had subdued through fear. He felt the necessity of adding 
imposture to tyranny, in order to strengthen his empire, 
and he suggested a system of religion that assured to 
him the blind obedience of the people whom he had con- 
quered. ‘To accomplish his purpose, he employed an 
heretical Jacobite, a true Nestorian Monk, and a Jew, 
to assist him in writing his Koran, a most extraordinary 
composition, full of absurd and sublime ideas, mixed to- 
gether without order or method. By this disorder and 
irregularity, he flattered himself the divinity of his mis- 
sion would be established. The prophetic enthusiasm— 
the obscurity of his writings—their want of connexion— 
the miracles with which this extraordinary compilation 
abounds, produced astonishment in the vulgar, and con- 
tributes to excite belief in the imposition, and presently 
to a firm reliance that the impostor himself was a Proph- 
et, sent from the Most High, to declare to man the true 
worship he owed the Deity. No sooner was the suppo- 
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sed prophet followed, and his creed accepted by the 
poor and ignorant, than, like most innovators, he was 
accused of profanation by the rich and the wise—To 
escape the punishment of the enraged senate at Mecca, 
he took refuge in Medina; there he first established his 
temporal, as well as spiritual power, and taught that his 
doctrines were to be enforced by the sword. The cc- 
operators in his religious imposture might have exposed 
it, and ruined all the hopes of this aspiring man, and de- 
stroyed the very foundations of this monstrous building, 
had he not soon sacrificed them to his impious am- 
bition ; in order to have no witness of his infernal plot, 
he had all those who were confidents in his projects, 
cruelly massacred. Thus freed from any inguietudes 
on that head, he gave full play to every kind of excess. 
—His power daily increased ; he employed arms, elo- 
quence, and artifice, for the purpose of extending his 
empire; and he carried his imposition so far as to pre- 
tend that an angel dictated to him the oracles of the All 
Powerful under the semblance of a dove, he having a 
bird of that kind generally upon his shoulder.—The epil- 
epsy to which he was subject, contributed to increase the 
belief in his pretended mission. He easily persuaded a 
credulous and ignorant people—struck as they were, 
with astonishment and admiration, at the pretended 
prodigies which he wrought before their eyes, that at the 
sight of the angel Gabriel, he fell into ecstacies which 
occasioned those convulsions ; while, in truth, they pro- 
ceeded from the disease. This ingenious deception 
was itself productive of most of his disciples; and he 
carried it to the very last. Perceiving his end approach- 
ing, he dictated the last chapter of the Alcoran as tho 
he were inspired by God, and when about dying he said, 
“he was going to repose in the arms of the Eternal.” 

It is very seldom that illustrious devastators are defi- 
cient in courage and intrepidity when danger menaces 
them, or that they are wanting: in firmness when rever- 
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ses of fortune assailthem. These in themselves are esti- 
mable qualifications when ennobled by principles, but 
they only serve to increase the criminality of him who 
degrades them by the purposes he employs. Mahemet, 
it cannot be disputed, possessed these qualities in a 
very eminent degree: for without them he certainly ne- 
ver could have attained to the height of power he ulti- 
mately reached, althohe had only to fight against and 
persuade a race of people who were deeply buried in 
ignorance and superstitien. 

The dogmas of religion which Mahomet established, 
gave him an absolute power over the people, and had 
they not rendered to him a blind obedience, they would 
have considered themselves guilty ofa heavy crime.— 
The profound ignorance in which he kept them, contri- 
buted much to make them subservient to his wishes. 
Hence arose that arbitrary and despotic power which 
has produced to Mahomet and his successors the riches; 
the lives, and honor of their subjects, or rather their 
slaves, springing merely from the will or caprice of their 
sovereign.—The people, entirely given up to the pleas- 
ures of the senses, and plunged into voluptuousness, 
have no other delight than in these enervating gratifica- 
tions ; even death itseif is not painful to contemplate, 
since they anticipate the possession of celestial beauties 
hereafter, if they are obedient to the laws of their legisla- 
tor. This flattering expectation, urfited with a firm be- 
lief in predestination, gives to them a degree of boldness 
which no other nation possesses, and almost makes them 
unconquerable. Every thing tended to favor the impo- 
sition, and Mahomet neglected no means to secure a be- 
lief in his doctrines, and to render his power unlimited. 

Mahomet taught his followers “that he who forgives 
an injury does well, but he who revenges it does better.” 
His reason for inculcating this revengeful doctrine was, 
that a constant recollection of injuries would in time 
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make them more careful in committing them, and thus 
advance morality. Confucius, the Chinese philosopher, 
inculcated more rational precepts: “Acknowledge,” 
said he, “thy benefits by the return of other benefits, but 
never revenge injuries.” “Do not to another what you 
would not have done unto you.” These pure maxims 
were ineulcated by Confucius, upwards of five hundred 
years before the Christian era. 

One of the most celebrated wonders of the East is 
the suspension of Mahomet’s coffin by the attraction of 
magnets. The following description of this curiesity is 
from the pen of Mr. Anderson, who visited the sepulchre 
in 1804. “The vault isin Medina, and situated con- 
tizuous to the grand Mosque, threugh which, and two 
inferior buildings, termed majets, the passage leads to 
the vault, the entrance into which is by a small door or 
aperture, arched at top, in a stone wall seven or eight 
feet thick. The vault inside is round, likewise arched 
at the top, tho octagon without ; the size in the interior 
about nine feet wide, and ten or eleven feet high, with- 
out aperture to admit light; the loss of which is sup- 
plied by lamps which are constantly burning. At the 
top of the dome or arch is inserted a dove colored stone 
or slab of marble, into which Is inserted another stone 
of dark brownish hue, round, about seven or eight inches 
in diameter, and probably eighteen inches in length, 
projecting downwards. At the centre of the floor, which 
is of stone, there is a pile of marble tables or slabs, 
about eighteen or twenty inches square, and two feet 
high, into the top of one of which is inserted a similar 
stone to the one just described as at the top, projecting 
downwards ;—its diameter, however, does not exceed 
three inches. From the stone at the top projects, on 
the right and left, two rods apparently of iron, extend- 
ing to the side walls, at their extreme height, where the 
arch springs, thence down the side walls to about 
midway, where it curves off towards the centre of the 
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whole space inside the vault. At the end of these rods 
are bulbs resembling a four pound shot, black or dark 
' brown, but not rusty; between these four points, but 
detached from all, stands erect, a box or coffin; four 
feet and a half long, by 18 inches square, how thick 
or of what metal Mr. A. does not pretend to say, but 
thinks it not improbable it is steel washed with some 
composition, as its appearance was white, but not polish- 
ed. At either end of the coffin or box, was a half round 
bulb of a similar appearance to those on the ends of 
the rods. The ends of the rods, come not immediately 
opposite to the centre of the coffin, but somewhat below 
it.’ Mr. A. passed his sword at either side of the cof- 
fin, which sensibly vibrated as the steel approached it. 
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REMARKS ON THE RICH MAN AND LAZARUS, 


LUKE xvi. 19—31.—There was acertain rich man, which was 
clothed in purple and fine linen, and fared sumptuously every 
day. Andthere was a certain beggar named Lazarus, 
which was laid at his gate full of sores, and desiring to be 
fed with the crumbs which fell from the rich man’s table: 
moreover, the dogs came and licked his sores. And it came 
to pass, that the beggar died, and was carried by the angels 
into Abraham’s bosom: the rich man also died, and was 
buried ; and in hell he lifted up his eyes, being in torments, 
and seeth Abraham afar off, and Lazarus in his bosom. And 
he cried, and said, Father Abraham, have mercy on me, and 
send Lazarus, that he may dip the tip of his finger in water 
and cool my tongue, for I am tormented in this flame. But 
Abraham said, Son, remember that thou in thy life-time 
receivedst thy good things, and likewise Lazarus eyil 
things; but now he is comforted and thou art tormented. 
And besides all this, between us and you there is a great 
gulf fixed; so that they which would pass from hence to 
you cannot ; neither can they pass to vs, that would come 
from thence. Then he said, I pray thee therefore, father, 
that thou wouldst send him to my father’s house: forI have 
five brethren; that he may testify unto them, lest they 
also come into this place of torment. Abraham saith unto 
him, They haye Moses and the prophets; let them hear 

them. And he said, Nay, father Abraham: but if one went 
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unto them from the dead, they will repent. And he said 
unto him, If they hear not Moses and the prophets, neither 
will they be persuaded, tho one rose from the dead. 


At the request of one of our subscribers we offer the 
following remarks onthe above cited portion of our 
Savior’s communications. If a variety of interpretations 
are any indication of obscurity in meaning or ambiguity 
in language, this circumstance would place “the subject 
before us, among those that are hard to be understood. 
Christians have been divided in opinion, whether they 
should understand this subject to be a literal representa- 
tion of certain present and future events, or whether 
they should reckon it among the parables. To a literal 
representation it is objected that such expressions, as 
Abraham’s bosom, earrying water upon the tip of the 
finger through flames of fire, are altogether inconsistent 
and wholly sufficient to overthrow such an explanation. 
But this mode of reasoning cannot be conclusive; for 
there are many representations, literal in the main, 
which abound with figurative expressions. Indeed 
we seldom find any such representation of any consider- 
able length without them. 

We may observe again, that itis not always safe to 
reason by analogy. For there may bea striking coin- 
cidence between two events or two things, and yet the 
one was never designed to represent or be a figure of 
the other. Should the actions of an insane person be 
similar to those of one who is mad ; it would not conclu- 
sively follow that insanity and madness are exactly the 
same thing, or that they were produced by the same 
cause. It is, therefore, evident, that to be fully estab- 
lished in any interpretation of scripture, we need the 
addition of other evidence than barely a resemblance be- 
tween the interpretation and the literal language of the 
text, unless that resemblance is the only one that can 
possibly be found. But where there is a want of analo- 
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gy between the figure and the subject to which it is ap- 
plied, in some of its most prominent features, it 
makes it evident that tne figure is misapplied ; for we 
cannot suppose that our Lord would employ a figure in 
an unskilful manner. But when we have interpreted a 
parable, and found acomplete analogy with reference to 
what we conclude was intended to be pointed out, we 
are not to consider this interpretation overthrown, be. 
cause the analogy does rot hold good in some minute 
circumstances, which we have no reason to believe it 
was ever intended to apply. When the apostle Pau! 
compared the energetic exercises of a christian life, and 
especially those of the gospel minister to a race in the 
ancient Grecian games, there was one exception of so 
prominent a feature, that he thought preper to mention 
it. Among those that run for the temporal crown, only 
one could receive the prize. But in case of the spirit- 
ual, they run “not as uncertainly.” There was ground 
for all to obtain the prize. 

There is another caution that it would not be untime- 
ly to notice in this place. This is the danger of ex- 
tremes. In leaving one extreme, we are exposed to 
another, and generally one on the opposite side of the 
question. The doctrine of endless misery, we consider 
an extreme in christian theology. It has been, among 
us, a subject of animadversion for twenty years or more- 
From the little acquaintance we have of the human 
mind, we do not think it strange, that a long and inve- 
terate obstinacy to this doctrine should lead many to 
undervalue the proper and rational doctrine of punish- 
ments, and thereby measurably make void the force 
of the divine testimony. 

The subject under consideration is considered by 
some, one of the best and strongest authority for the 
endless suffering of the rich man and those who were 
represented by him. By otters it is applied exclusive- 
ly to things of this life. If the former opinion may be 
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justly accounted erroneous, it will dous no harm te 
view cautiously the ground of the latter. 

Among the many interpretations given of the subject 
under consideration by the brethren of our connexion, 
we may perhaps justly notice that of a well known au- 
thor among us in his Notes on the Parables, as a leading 
one. And tho we may suppose that many of our rea- 
ders are acquainted with those Notes, we are disposed, 
for the information of others, to quote them here entire. 
They are as follow: 

“Ist. The high priest, under the law, is represented 
by a rich man, whose clothing was purple and fine 
linen, a garment which God commanded Moses to put 
upon Aaron, the first high-priest. And as a portion of 
the sacrifices belonged to those who administered at the 
altar, his fare was every day sumptuous; and his ricia- 
es consisted in the righteousness of the law. 

“2d. The Gentiles are signified by a beggar, who lay 
at the rich man’s gate, full of sores, desiring to be fed 
with the crumbs which fell from the rich man’s table, 
having respect to the tables of stone, on which the ora- 
cles cof God were written. Instruction from those 
oracles are represented by crumbs falling from a table ; 
which instructions the Gentiles enjoyed not, under that 
dispensation. And those ancient philosophers of the 
Gentiles, who endeavored to cure the moral infirmities 
of their disciples, and to lead them in the path of mor- 
al righteousness, are represented by dogs, licking the 
sores of a beggar. 

Sd. “By the death of the beggar, I understand the con- 
version of the Gentiles to Christianity, Christ having 
closed the law dispensation, and introduced the gospel 
of salvation preached to Abraham by Jehovah himself, 
who said, “In thee shall all the families of the earth be 
blessed.” The Gentiles being children, and heirs of 
the promise, received “the unresearchable riches of 
Christ ; which caused them to die to all the life they 
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before possessed. They died to all their gods and 
idolatrous worsliip, and were carried by the apostles of 
Jesus into Abraham’s faith ; which is represented by 
angels carrying Lazarus into Abraham’s bosom. 

“4th. By the death of the rich man, I understand the 
close of that dispensation which gave him all the pre- 
eminence which he enjoyed above the beggar under the 
law. And his not being alive to the gospel, being dead 
in the sin of the adultery before described, was in a fit 
situation for burial. The high priest’s being closed up 
in the earthly character and nature, is signified by his 
being buried. 

“Sth. His lifting up his eyes in hell, being tormented 
in flames, represents a conviction of the condemning 
power of the law, and the ragings of that fire, repre- 
sented by the fire on Sinai at the giving of the law, 
and by the flaming appearance of the first stone in his 
breast-plate. 

“6th. The rich man’s seeing Abraham afar off, and 
Lazarus in his bosom, is the fulfilment of the words of 
Christ to the pharisees, “Ye shal! see them come from 
the east, and from the west, and from the north, and 
from the south, and sit down wih Abraham, [Isaac 
and Jacob in the kingdom of God, but you yourselves 
cast out.” By which was intended the conversion of the 
Gentiles to the faith of Abraham, Isaac, and Jacob; and 
the rejoicing of the house of Israel. 

“7th. That the rich man was a descendant from 
Abraham, and that he steod in need of the favors that 
Lazarus enjoyed, I learn by the rich man’s calling 
Abraham father, and praying that Lazarus might be sent 
to his relief: To which Abraham replies, (acknowledg- 
ing him his son) “Son, remember, that thou in thy life 
time receivedst thy good things, and likewise Lazarus 
evil things: but now he is comforted, and thou art 
tormented ;” having allusion to their different circum- 
stances under different dispensations. Abraham ob- 
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serves further, that between him and the rich man, there 
was a great guif fixed: so that those who would go from 
Abraham to the rich man, could not; and those who 
would come from the rich man to Abraham, could not. 
By this gulf, I understand that divine purpose of God, 
communicated by Christ, who said, “Henceforth your 
house is left unto you desolate, and ye shail not see me 
until you shall say, Blessed is he that cometh in the 
name of the Lord.”” The same thing is meant by Paul 
to the Romans, which I have before quoted, “I would 
not have you ignorant, brethren, of this mystery, lest 
ye should be wise in your own conceits, that blindness 
in part, is happened to Israel, until the fulness of the 
Gentiles be come in.”” By these passages I understand, 
that it was the purpose of infinite wisdom, that there 
should be a time, in which the Jews who rejected the 
Savior, should wander in darkness and desolation, and 
by no means whatever be brought to see the Savior 
until that time is elapsed. By those who arein Abra- 
ham’s bosom desiring to go to the rich man, I understand 
the desire of the Gentile believers of going to the apos- 
tate Jews with the gospel of salvation which they 
reject. And the wish of those who are with the rich 
man togo to Abraham, signifies the longings of the 
Jews for the fulfilment cf those promises made to A- 
braham concerning a Messiah. 

“Sth. By the rich man’s five brethren, in his father’s 
house, is meant that part of the house of israel, which, in 
a former parable was represented by five foolish vir- 
gins. Moses was the rich man’s legal father ; and the 
dispensation of law his father’s house. Those Jews, 
therefore, who committed the adultery to which I have 
before alluded, as did the high priest, continued under 
the law of works. For those the rich man prays that 
Lazarus might go to persuade them to the acceptance of 
the gospel, before they should open their eyes to all the 
torments which he felt in a state of conviction. But 
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Abraham answers, “They have Moses and the prophets ; 
let them hear them ;” Arguing that while they turned 
a deaf ear to the law and the prophets, it would 
be of no avail to send one from the dead; by which is 
meant, one pessessed of the knowledge of the gospel, 
being dead as before described.” 

We are ready to say of this explanation, there are a 
number of traits of analogy in which we find a very 
natural coincidence between the things spoken of, and 
those that the interpretation makes them represent. 
But could we be persuaded that this analogy was equal- 
ly striking with reference to every particular, which 
has been attempted to be illustrated, it would not inev- 
itably follow that this representation includes the things 
intended by the parable. But we conceive that the above 
explanation is sufficiently wanting, even in this respect, 
to be rejected by the iabeatial inquirer. This, we 
trust, will appear from the following remarks: 

ist. This explanation represents the high priest, de- 
noted by the rich man, as praying that Lazarus might 
go to persuade his brethren, (represented by the five 
foolish virgins in another parable,) “to the acceptance of 
the GosPEL, before they should open their eyes to all 
the torments which he felt in a state of conviction.” 
It appears then, according to tliese notes, that when 
the legal dispensation closed, the high-priest was in his 
hell of trouble, a long time before the Jews, his five 
brethren, anticipated any thing of the doom that swnlted 
them. This neither agrees in point of time, with proph- 
ecy, nor historic fact. When the sacrifice and oblation 
was made to cease, which must be at the time of the 
abolishing of the pon as prophes ted in Daniel ix. 
97, then we learn should be the time of the desolation. 
People and priest were deprived of the right and priv- 
ilege of the'legal dispensation at one and the same time. 

2d. We have no reason to believe that the remains of 
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the Jewish priesthood under the law, from the time that 
the sacrifice and oblation ceased to the present, ever 
desired or thought of receiving the gospel through the 
Gentiles. But this explanation makes the high-priest 
plead with father Abraham to send the Gentiles to his 
poor brethren to prevent their coming to a place, where 
they were as old inhabitants as the high-priest himself! 
That the Jews should receive the light of the gospel 
from the Gentiles, is a doctrine of Christianity, and not 
of Judaism. The Jews never asked for this privilege, 
nor will they, so long as they labor under the full power 
of the “blindness” that “hath happened unto Israel.” 

$d. The above explanation appears discordant in 
itself. For the 7th section places those Jews to whom 
“blindness in part had happened,” as engulfed in hell 
by “the divine purpose of God ;”? whereas the 8th sec- 
tion represents them out of hell, and the subjects of the 
rich man’s commiseration and prayer. 

This discordance and want of analogy in the fore- 
going interpretation of the rich man and Lazarus, affect 
some of the most important points therein contained, 
and we trust are amaply sufficient to authorize us to 
reject the whole. 

Our Lord was not a temporal prince ; and we have 
reason to believe he had less to do with the people in 
a national, than in an individual capacity. It is there- 
fore, more consistent with his labors and mission on the 
earth, to consider him as having reference to individu- 
als, tho these individuals may compose multitudes, than 
to consider him as dealing in national polity; or as 
treating ecclesiastical matters in a national capacity. 
This will appear the more evident in this place, when 
we learn from the context, the object was to reprove 
the Pharisees, who were covetous, and who had just 
derided him for his sayings. He said unto them, “Ye 
are they which justify yourselves before men ; but God 


knoweth your hearts: for that which is highly esteem- 
+ 
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ed among men, is abomination in the sight of God.” 
If, then, we have the object of our Savior, in communi- 
cating the subject of the rich man and Lazarus, and 
have found that object to be a reproof to rich men who 
are covetous, we should remember that no interpreta- 
tion which leads directly or indirectly from this object, 
is to be approved. 

We make no pretensions to an absolute knowledge 
of the subject before us; but judging from our views of 
the analogy of scripture, and the apparent object of our 
Savior, it appears to import the following ideas. 

ist. The rich man may denote any rich man who is 
covetous, and who places his felicity in the riches and 
splendor of this world. “Woe unto you that are rich! 
for ye have received your consolation,” Luke vi. 24. “Go 
to now, ye rich men, weep and howl, for your miseries 
that shall come upon you.” James v. 1. “It is easier 
for a camel to go through the eye ofa needle, than for 
@ rich man to enter into the kingdom of heaven.” 
Matt. xix. 24. 

2d. Lazarus may denote any poor man of a virtaous 
life, who is little accounted, and perhaps less regarded 
by the rich. 

3d. The wants of the poor, and the indifferent man-~ 
ner by which they are treated by the rich, is pointed 
out by Lazarus’ sores and his desiring “to be fed with 
the crumbs that fell from the rich man’s table.’* 

4th. Their death may signify a peculiar reverse of 
fortune, which will be death to the rich man’s riches 
aral to the poor man’s poverty ; or, what, in most cases, 
is more probable, it may signify the temporal death of 
each. This introduces both to the day of retribution. See 


Heb. ix. 27, 28. 
5th. The rich man was buried; his death and burial 


*The dogs that licked the poor man’s sores may represent such 
as have and exercise some little ability to help the poor; yet, as 
dogs to their masters, they are servants to the rich, 
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was a subject of notoriety. “The rich have many 
friends ;”” but the poor are soon forgotten ; and at their 
death, their remains are disposed of by afew, without 
noise or pomp. Hence Lazarus’ burial was not men- 
tioned ; for he had none of any note. 

6th. In hell (hades) the rich mean lifted up his eyes. 
By hades here we understand not the final state of man. 
Wakefield in his note upon this passage, says, “it 
must be remembered that hades no where means hell, 
in any author whatsoever, sacred or profane. The 
universal meaning of hades, is the state of the dead.” 
The same doubtless is meant by prison in 1 Pet. iii. 18. 
The same hell, or hades is mentioned, Rev. i. 18, where 
Christ is said to have the keys. 

7th. By the gulf, we understand that fixed state 
which renders a just retribution unavoidable. Sin 
dug the pit, and retributive justice will not permit the 
criminal to pass over it. But the Lord in his own due 
time can make “an high way there,”? which shall be call- 
ed “‘the way of holiness ;” “and the ransomed of the 
Lord shall return’’—they had before gone wrong—gnd 
come to Zion with songs, and everlasting joy upon their 
heads.”?’ The reader will bear in mind, that the ran- 
somed of the Lord which had gone astray, were all 
those for whom he tasted death. 

9th. By Abrahain’s bosom, we understand that rest 
and enjoyment, which is the happy result of a faith, 
like that of Abraham’s, which works by love and purifies 
the heart. It is said to be a Hebrew phrase for paradise. 

On this subject, we shall particularize no further at 
this time. If this application be just, the subject 
itself will suggest all that need be said by way of illus- 
tration. The whole appears to be a sort of allegory, 
abounding with figurative expressions. Altho we un- 
derstand “the rich man,”’ “Lazarus,” “death,” “burial,” 
&c. to be literal representations, it follews not of ne- 
cessary consequence that we should so understand “the 
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lifting of the eyes,” “Abraham’s bosom,” and “a drop 
ef water on the tip of the finger.’ Figures thrown in 
the midst of literal description, abound in all langua- 
ges, and are the usages of all ages. 


ANSWER TO THE COMMUNICATION FROM JOHN BROOKS, 
PUBLISHED IN OUR LAST. 


I am now to set about answering my brother Brooks, 
on the subject of future punishment. He offers me his 
arguments under two distinct heads, in opposition to 
my numbers upon this subject, published in the last vol- 
ume of the Christian Repository. His first appears to 
be an attempt to maintain, that man possesses nothing 
here, but principles strictly perishable in every sense, 
and in his future state he can possess nothing but what 
is strictly pure; consequently, there can be no future 
punishment. We may here observe that it is a common 
opinion among Christians, that man possesses an “im- 
mortal soul,’? which must survive this its tenement of 
clay. Our brother, no doubt, considered that we were 
at liberty to take sentiment for granted. Therefore, he 
has not called upon me to prove the position, but has un- 
dertaken to support its negative. So I have only to 
show the inconcludivenesss of his arguments, and then 
T have the same liberty to take this subject for granted 
that [had before. This liberty I had before from the 
general consent of the Christian world. This I do not 
name as a proof that I am correct in this idea, but as a 
circumstance which favors the mode of argument that I 
am disposed to pursue. 

“I think,” says he, “it cannot reasonably be disputed, 
that the image of the earthly man is destroyed at death ; 
for, saith the Creator to this earthly man, “Dust thou 
art, and unto dust shalt thou return.’ From this he 
concludes, “If the earthly man is dust, he certainly is 
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net spirit.” He further says, “Altho this earthly man 
was made a living soul, yet, as God pronounced him 
dust, it cannot consistently be argued that a living soul 
is any thing more than dust.’? So we see that because 
man was pronounced “dust,’’ every thing that belongs to 
him is to be resolved into dust. When God breathed 
into man the breath of life, the man became a living 
soul ; but because man is dust, a living soul is nothing 
but dust. But did my dear brother forget “the spirit of 
man that is 1» him ??* Is this dust? He has just told 
us that man is not spirit, because he is dust. How 
could he have any spirit, if he is not spirit as well as 
dust 2 St. James speaks of saving “a soul from death,” 
and St. Paul, “that the spirit may be saved in the day 
of the Lord Jesus.”*+ It seems then a spirit may need 
saving as well as a soul. 

In Isaiah xl. 6, 7, it is asserted that “fll flesh is 
grass,” and “Surely the people is grass.” We have be- 
fore learned from Br. Brooks that a living soul is noth- 
ing but dust ; but the “people” and “all flesh” are living 
souls. Now let his train of reasoning be pursued, and 
we have the following conclusion, a living soul is noth- 
ing but grass! So the horses that we ride, the oxen 
that we drive, and the cows that we milk, feed on living 
souls, when they eat grass! The serpent, likewise, 
whose meat is dust, has not so dry a living as some might 
imagine ; in common with other beasts, he likewise eats 
living souls. But does not Br. Loveland know better 
than to suppose this good reasoning? Yes; he thought 
he knew better than to suppose a living soul to be noth- 
ing but dust. But he finds this for an argument. And 
the scripture as plainly asserts that man is grass as that 
he is dust. I believe man is literally neither dust ner 
grass. The expressions in relation to both are clearly 
figurative. The manner in which man is said to be dust 


® 1 Cor: ii. 11. . t James v. 29. 1 Cor. v. 5, 
§ 
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is explained in these words, “And the Lord God form- 
ed man out of the dusc of the ground ;” but we do not 
find that he became a living soul, till “he breathed 
into his nostrils the breath of life.”” Now if Br. Brooks 
can prove that the Lord God breathed into the nostrils 
of the man, nothing but dust, he has the argument ; oth- 
erwise, he has failed in obtaining his object. 

It is not at all strange that God, in addressing man, 
with reference to his mortal state, should call him dust, 
when at the same time he possessed that which is not 
dust. This figure of speech that puts a part for the 
whole is used in several other passages. It abounds 
repeatedly in Rom. vil. 14—-22. 

Tho man is called a living soul in two passages 
which my brother has quoted, (the one, however, being a 
quotation from the other) which may mean that he is a 
living animal or a living creature ; yet some passages of 
scripture speak of soul and body as distinct parts. Matt. 
x. 28; 1 Thess. v. 23. 

St. James speaks of the body as being dead with- 
out the spirit. Job says, “there is a spirit in man ;” 
and St. Paul speaks of preserving spirit, sou!, and body.* 

From the testimony of scripture, it is evident that 
Adam had spirit as well as other men, tho it prove true, 
that dust is not spirit ; and if he had spirit, it was with- 
out doubt living; for we never read of a dead spirit. 
Adam then was a living spirit ; but Christ, a spirit which 
gives life: evevpa Cuomo. The spirit of Christ is pure ; 
but the spirit of Adam was defiled by sin. Should it 
be said that God’s pronouncing man dust overthrows 
the idea of his being a living spirit; I say, the same 
would overthrow the Apostle’s affirmation that Christ 
was “a quickening spirit,” or more properly, a spirit 
which gives life; for he “took part of the same” dust. 
It does not then appear supported that “it rests en- 
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tirely on the proposition, that we shall bear the image 
of the heavenly, whether there be any such thing as 
what is called a future state for us ;”’ for this being pre- 
dicted on the position that man is merely dust, fails for 
want of strength in the position itself. It is as easily 
proved from scripture, that there is a spirit in man, 
which my brother says is not dust, as that he is a living 
soul. 

Br. Brooks says, “In order to exist in any state but 
that which is merely dust, we must be changed ; and 
we shall all be changed in a moment,” &c. According 
to his views, he should have said exchanged. There is 
no such thing as athing being changed, and yet re- 
taining nothing of its original principles. I cannot see 
that Br. Brooks’ idea of a future state, can be any state 
for us; for he seems to make its inhabitants separate 
and distinct beings. If I am nothing but dust, and, 
when I die, the Lord makes a spiritual being, which has 
nothing of dust, and of course nothing of me, how then 
can that being be any more J than any other creature 
which the Lord has made? And if it be no more I, then 
there is no future state for me altho I may have a suc- 
cessor in such a state. 

Under the second head of argument, it seems that 
Br. Brooks has partly mistaken my reasoning. The 
opinion of the Jews on the subject of future punishment 
was not addressed as any sort of direct authority. Nor 
did I consider the silenge of our Savior on any subject 
which they believed, an argument in favor of their sen- 
timents. The use that | was disposed to make of these 
circumstances, was to facilitate the labor of interpreting 
our Lord’s words. When we address men according 
to their sentiments, and mean something very different, 
we act a deceptive part, that is altogether unworthy of 
our Lord. If’the Scribes and Pharisees believed in a 
future retribution, the object of our Lord would not be 
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defeated, when he said, “Fer every idle word that men 
shall speak, they shall give account thereof in the day 
of judgement,” tho its place or mode should be different 
from his own ideas. Their faith united with the plain 
import of the expression, would lead them very near 
the true spirit of the subject. The very drift of my 
reasoning on this subject he has admitted, and then 
endeavors to cut me off by the doctrine of transmigra- 
tion. It seems he cannot but see that he is here off the 
question, even tho I should grant that he is right in the 
aforenamed Jewish doctrine. ‘The manner, mode, or 
place, of judgement, was not the subject of conversation, 
but the certainty ot it. 

But [ do not find that Br. Brooks has rightly repre- 
sented the ancient Jewish doctrine. Buck, in his The- 
ological Dictionary, is decidedly against him. See him 
on the articles, Pharisee, and Jew. The author of the 
book of Acts* says the Pharisees confess both angel 
and spirit. If spirit does not mean dust, or flesh and 
blood, their views of the resurrection could not be by 
transmigration, as represented by Br. Brooks. So 
when he said, “Al! this is very well,” alluding to what 
I had before offered on the subject of future judgement, 
it seems unfortunate for his ground, that he should 
attempt to spoil mine, by what appears a mis-statement 
of transmigratien. 

There are two or three of the last sentences in his 
piece which I am now considering, that I hardly know 
how to understand. Did I possess a better knowledge 
of my brother’s general sentiments, who has a mind of 
much originality, perhaps the ideas would be clear. 
Whether he means that there is no future state but 
what is in this natural life on the earth, or whether he 
means something else, I cannot tell. His language is 
very peculiar. 3. C. LOVELAND. 


* Chap. xxiii. 8. 














Christian Repository. 93 


A NEW ASSOCIATION OF UNIVERSALISTS. 


The rational cause of liberal christianity having tak- 
en deep and effectual root in the minds of many breth- 
ren, in the state of New-Hampshire ; and these brethren 
being favored with the annual meetings of the General 
Convention but unfrequently, neither privileged with the 
sessions of the Eastern, Western, Northern, or Southern 
Associations, those being holden respectively in the ad- 
jacent states; and being desirous to extend the princi- 
ples and advance the prosperity of Zion’s cause in that 
region ; they were anxiously desirous that an associa- 
tion should be formed, the meetings of which should be 
holden within that State. 

Accordingly a number of ministering brethren con- 
ferred on the subject of this desired object and decided 
in favor of an acquiscence ; consequently, set apart the 
second Wednesday in June (1824) for this purpose. 

The society of Universalist brethren in Westmore- 
land (N. H.) by their early request, claimed that the 
first meeting be holden there; accordingly, the follow- 
ing ministering brethren assembled at the house of Na- 
than G. Babbitt, Esq. viz; Samuel C. Loveland, Robert 
Bartlett, Dolphus Skinner, and Lemuel Willis, and met 
in council, together with the brethren of that place, on 
the morning of the second Wednesday, to make arrange- 
ments for the order of divine services on that day, and 
consult on the expediency of organizing an association to 
be holden in that state, and proceeded to business, after 
invoking the blessing of Deity by brother Robert Bart- 
lett, 

1.by choosing brother Samuel C. Loveland, Moderator. 

2. by choosing Br. Lemuel Willis, Clerk. 

3. Voted to organize an Association to be denomina- 
ted, The New Hampshire Universal Association. 

The public services were as follow: ist. Introduc- 


tory prayer by Br. Samuel C. Loveland, sermon Br. Lem- 
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uel Willis, from Luke xvi. 26; concluding prayer, Br. 
Dolphus Skinner. 2d. Introductory prayer, Br. R. 
Bartlett ; sermon, Br. D. Skinner from Isa. xxv. 6,7, 8 ; 
concluding prayer, Br. I. Willis. Sd. First prayer, 
Br. D. Skinner ; sermon, Br. Samuel C. Loveland, from 
2 Cor. iv. 1, 2; concluding prayer, Br. R. Bartlett. 

Met in council after public exercises, and voted to 
request the several universalist societies in this region 
to represent themselves, in future, by delegates, as is 
usual in our general meetings.* 

Adjourned to meet again at Hancock, N. H. the second 
Wednesday and Thursday in June, 1825. Prayer by Br. 
Samuel C. Loveland. 


Lemvex Witur1is, Clerk. 





Beloved brethren of the same most precious faith with us, 

We ought not to consider that any labor of ours in 
the harvest of the great Redeemer is hard or unpleasant, 
although as teachers and believers in general on the 
account of the systematic opposition of our opponents, 
we must expect to subject ourselves to many things dis- 
agreeable, or what would be as such if it were not for 
the extreme satisfaction that every faithful servant feels 
in having done his duty, although arduous. It is our 
duty, having enlisted under the great captain of our sal- 
vation, to fight valiantly, but not with carnal weapons. 
Should a Goliath approach, let us go to the breok pro- 
ceeding from the mountain of the Lord’s house, and 
there extract a few smooth stones. Do the spotted 
leopards of our enemies’ camps prowl about us? Letus 
remember the Lion of the tribe of Judah. He has pre- 
vailed to open the book, given as arule and guide to 


* It was the calculation of a number of the brethren that this 
Association, be represented in the General Convention of Uni- 
versalists; but this calculation, through inadvertence, was ne- 
glected to be acted upon. If, however, any of the ministering 
btethren are disposed to represent this connexion to the general 
body, it is presumeed n one will make any objection. 























Christian Repository. 95 


eur faith and practice,andalampto our path. And finally 
God grant that the brightness of his glory which arose 
in the east, may attain to the south, extend to the west 
and elsewhere until darkness and error shali be exter- 
minated from the whole creation. 

Lemvext Wittis, Clerk. 


——- 
MISCELLANEOUS. 


A new Meeting-house has recently been erected in Chat- 
ham, Mass. and on the 19th of May, was dedicated to the 
worship of the living God. On the same day, Br. Calvin 
Monrve was set apart to the pastoral care of the Universalist 
Society in that place, and who worship in that house. The 
services were performed by Brs. Sebastian Streeter, Panl 
Dean, and David Pickering. 

Seven new Universalist Societies have lately been organiz- 
ed in the State of Maine, namely; one in each of the towns 
of Readfield, New-Sharen, Freeman, Canton, Livermore, 
Strong, and Union. : 

A new Religious Society has recently been formed in Swan- 
zey, N. H. by the name of “The Universalian Society of 
Swanzey.” 





Br. Sebastian Streeter has removed from Portsmouth to 
Boston, and was installed, on the 13th of May, pastor of the 
first Universalist church and society in that city. Br. Rus- 
sel Streeter preached the installation sermon. 





Br. Edward Turnerh as removed from Charlestown te Ports- 
mouth, and ministers to the society in that town, as the sue- 
cessor of Br. Streeter. 





Br. William Morse was ordained to the work of the minis- 
try and pastoral charge of the second Independent Church of 
Christ, called Universalists, in the Northern Liberties of the 
city of Philadelphia, June 10th. 


——— 


Newspapers newly commenced.—The Vermont Avrora is 
published weekly at Vergennes. The first number, issued 
July 1. 

The Oxrorp Oxsrrver is published at Paris, Me. and is a 
weekly publication, which commenced July 3th. Both these 
papers have been received at this Office, and appear to prom 
ise usefulness. 
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OBITUARY. 


Died, in Woodstock, June 18th, Mrs. Potty C. Kenparx, 
wife of Mr. David Kendall, aged 49, after a painful illness of 
nine months. Her pains were borne with the utmost forti- 
tude, and blest with the exercise of her reason, she continued 
to the last, in the full enjoyment of an unshaken belief in the 
final restoration end happiness of all mankind, and left the 
world with a fixed smile upon her countenance, which even 
death itself had not the power to eradicate. Wood. Observer. 


Drowned, at Monkton, May 28, Mr. Hiram Hart, son of 
Mr. Simeon Hart, aged 20 years, 1 month, and 28 days. Thus 
the solace and expectation of affectionate parents were cut 
off as in a moment. 

Died, at Reading, July 17, Mr. Josep ACKLEY, in the 82d 
year of his age. 


From the Christian Register. 
MORNING PRAYER. 


O God, I thank thee that this night 
In peace and rest hath pass’d away ; 
And that I see, in this fair light, 

My Father’s smiles that make it day. 
Be thou my guide, and Ict me live 

As under thine all-seeing eye; 
Supply my wants, my sins forgive, 
And make me happy when I die. 


EVENING PRAYER. 


Another day its course hath run, 

And still, O Ged, thy child is bless’d ; 
For thou hast been, by day, my sun, 
And thou wilt be, by night, my rest. 
Sweet sleep descends my eyes to close, 
And now, while all the world is still, 

I give my body to repose, 

My spirit to my Father’s will. 


To Correspondents.—Communications are on hand from 
Evangelion, J. J. J, Salathiel, and some others; most of which 
will be attended to in our next. 





